From “Readings on Romans’ by C. Crain. pp.53-70.

Having unfolded the character of the transcending
triumph of grace over sin, the apostleisanxiousthat those
who are participators in this triumph should be preserved
from what is, alas, acommon abuse of his doctrine.

Enemies of the doctrine of grace have sought to
discredit it by chargingit with making sin a necessity.
There are those who understand the doctrine to mean that
it permits going on still in sin. Flagrant violations of
holiness have been defended by the plea that it is
alowable under grace to continue in sin—to indulge the
lusts of theflesh. Inmany quartersit istaught that victory
over sin is not to be counted on as long as we remain in
our earthly life. Itissaid, “We have not yet received our
sinless body, and as long as we have the old sinful body
we must inevitably be subject to sin. 1t must have at least
acertain measure of rule over us.”

But the apostlewill not allow thosewho arein Christ,
those who live by and in Him, to entertain such unholy
deductions from his doctrine of grace. When he says,
“What shall we say then?” he is speaking as one of the
numerous subjects of the reign of grace. He speaks as
representing those, once among the victims of sin, whose
hearts have been laid hold of by the grace which isby the
one Man, Jesus Christ, and who have thus come to be of
Him—sharers with Himin the life and blessing of which
He is the Fountain-head. On their behalf, in their name,
we may say, he asks, “Does the doctrine of grace allow
oneto goon still insin? Do we take the view that grace
abounding over sinimpliesthat sin, or ameasure of it, is
justifiable as furnishing occasion for the triumph of
grace?’

How indignantly the apostl erefusesthethought! With
what vigor and earnestness he denounces such a
conception of hisdoctrine! Thethought isintolerable. It
is an unholy implication. It would destroy the true
character of grace; it would rob it of the reality of its
triumph; it would mean serious damage to souls, as it
would vitally affect the state of their minds and the
condition of their hearts. No! Such aview isto bewholly
condemned. Those who are participators in the triumph
over sinthrough Jesus Christ areto put the unholy thought
far, far away. The authoritative apostolic declaration of
the doctrine of grace demandsit. Be it so that we till
have our old sinful body, we can not alow that we must
therefore sin more or less. That, indeed, would not be
deliverance from the dominion of sin.

If it be said, “Our future deliverance is secure, but
present deliverance isimpossible,” the answer is, That is
not the apostle’s teaching. He teaches and insists on a
present deliverance from the dominion of sin. As our
Lordin John 8:34 said, “Whosoever committeth sinisthe
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servant of sin.” The doctrine of the apostle is the same.

With him, being under grace and under sin is an

impossibility. Thosewho arethe subjects of grace should

regard bond age to sin asincompatible with subjection to
grace.

We come now to the apostle’s discussion of the
subject of present deliverance from the dominion of sin.
We shall seethat he divides his discussion into two parts.
Inthefirst he dwells on our title, or right, to bein present
practical deliverancefromsin’ dominion; inthe second he
shows how deliveranceispractically attained, and what it
isfound to be when practically reached.

Before we begin to follow the apostle’ sargument, let
us remind ourselves that all men, as sprung from fallen
Adam, are victims of sin and of death. Thoselaid hold of
by grace, which is by Jesus Christ, have become His seed
(Isa. 53:10). Asthussprung fromHim, they aresharersin
the eternal life which is in Him. This participation in
eternal lifein Christ Jesusisablessingto berealized now,
aswell asin eternity. The subjects of grace have now the
eternal lifethatisin Him. Itisinthat sensethat they now
live by and in Him. But living thus in connection with
Him, i. e., as sprung from Him, they are of the position in
which Heis. They belong toit.

What then is His position? Here we must remember
that Christ, in grace, oncetook our position under sin. He
was not personally under it, but in grace entered into the
position of being under sin in the behalf of those who
were personaly in that position. Having thus in grace
taken the position, He died—death being the penalty of
sin, and so the due of those in that position. It was a
vicarious death; He could die in no other way. Having
died thusatoningly in behalf of thevictimsof sin, inrising
again He has taken up anew position, and is dead to the
former position under sin, whichin grace He had takenfor
those under sin.

Now, aswehavealready said, assprungfrom Him
we are of Him in His new position. We are of the
position in which Heis, and therefore dead to sin.

It is to this blessed fact that the apostle appeals in
beginning his discussion as to our right to be practically
delivered from the dominion of sin. Hisargument isthis:
Sin having had its reign over us to its legitimate end in
death, and Christ having taken our place in subjection to
it, we who have been laid hold of by His grace have
passed out of that position from under sin. We are
subjects of grace, and as such dead to sin. We have the
right to befree practically from sin's power and rule. We
have a positional deliverance which entitlesusto livein
happy subjection to grace, in the realization that sin's
rights over us have all been annulled. We are freed



completely from every claim of sin upon us, evenfromits
claim to the use of the old sinful body. What a perfect
deliverance grace has thus provided for us!

Alas, how littleit isunderstood! How difficultitisto
lay hold of the true conception of what our deliveranceis!
How few are in reality entering into what the apostle
means when he teaches, as he does here, that the subjects
of grace—those who are in Christ—are dead to sin!

Some, in their inability to lay hold of the real import
of the doctrine of being dead to sin, deny it altogether.
They insist that the fact of our having still the old sinful
body is the clearest proof that we are not yet dead to sin.
Others, whilethey do not deny that the doctrineistaught,
and that thereis a certain ideal sense in which it is true,
yet deny that it can be practically true. Others till
modify the form of the words in which the doctrine is
taught, and say, “We ought to be dead to sin.” In their
teaching there is much exhortation to the effect that
Christians should strive to die to sin. How forcefully
sometimes we are exhorted to put the old man to death.
But in all this teaching the true conception of what
deliverancefromsinis, being dead to sin, islacking. The
widespread misunderstanding of what beingdeadtosinis,
shows how difficult it is for us to lay hold of it. Those
who so zealously promulgate such teachings as we have
referred to, in contradiction to the teaching of the apostle,
will dowell to weigh theincontestable argument of verses
3-7,inwhichthefact of our being positionally inthe place
of deathto sinisclearly demonstrated. Let usnow turnto
it.

The apostle’ sfirst appeal to prove that we are in the
position of being dead to sin is the significance of
baptism. Baptism isthe badge of discipleship to therisen
Lord Jesus Christ. What makes it a suitable badge of
discipleship to Himisthat, as Peter tellsus (1Peter 3:21),
it is a figure of salvation by the resurrection of Jesus
Christ. Baptism being such a figure, shows that in our
being baptized we were in figure put into the position of
being dead with Christ.  Furthermore, our being
figuratively putinto thisposition wasin view to our living
henceforth in a new life. But the new life our baptism
calls for is one in the likeness of Christ’s life in
resurrection. Plainly then our baptism, though it is a
figure, witnessesto a position of deathto sin. It declares
that Christ has died to sin (having in grace put Himself
under sin to do so), and that we are in figure identified
with Him in His position of being dead to sin, to be
identified with Him in the life He isliving asrisen.

Now what baptism witnesses to, the gospel declares
to betrue of us. Ashaving heard and received “the word
of the truth of the gospel,” we know that when Christ
died, theold, fallen, sinful manwasbeingjudicially dealt
with. We know that if One died in behalf of al men,

judicialy all men havedied (2Cor. 5:14, Greek). Having
heard and received the word of truth, by which we have
become new creatures in Christ, we know that our old
man (the man connected with the old position in Adam)
has been crucified—judicially put to death. Hisclaimsto
the body have been annulled in his judicial death. The
body, therefore, which once was in the power of the old
man, now belongs to the new man; and though yet
unredeemed, is no more for the use of sin.

Even though still in our old body, we are of Him who
died and rose again, and our body, though still a sinful
body, belongs to Him; and as belonging to Him, it is not
under sin’sdominion. How manifestly we havetitleto be
practically delivered from sin’s power and rule! We are,
positionally, delivered. Though we have till the old
sinful body, as being in Christ we cannot be charged with
being sinful men. We do not have to wait until we
receivetheredemption of thebody tobein Christ. We
are in Him now. We are His seed now by His grace
having laid hold of us. We are thus constituted righteous;
we are no more chargeable with our old state under
sin than a dead body, a corpse, is.

Clearly then is our position demonstrated to be
Christ’s position of being dead to sin. But this implies
and involves living with Him; and living with Him now
not merely by and by. We shall surely live with Him
when we get our redeemed bodies, but we have title to
live with Him now, while we are still in the old body.
Helivesno move under sin'sdominion. Hewent under it
once in grace, but by dying and rising again He livesin
eternal deliverance from sin’s power. As subjects of
grace—asbeingin Him—weareinthesame sphereof life
in which He is, where sin cannot enter. It is not simply
that we have life in Him, but that we live with Him; and
living with Him implies living in practical deliverance
from sin's dominion. The apostle is not yet ready,
however, to take up the question of the practical
deliverance. Other questionsof seriousmoment must first
be given attention to.

The reason why many never get far along in the
road to deliverance from sin's power is because they
fail to take the very first step. Having established
beyond question that the subjectsof gracehavetitleto
be practically delivered from the dominion of sin, the
apostlenow pointsout what isthefirst step in theroad
to deliverance. What isit?

It istaking the right standpoint from which to look at
ourselves. Many who are in Christ do not think of
themselves as in Him. They think of themselves as in
Adam. They think of themselves as under sin, as
necessarily so because of sin still dwelling in them. Itis
not true, however, that because we have still the sinful
body, weareunder sin. Weareunder sinasyieldingtoit,



as serving it, as yielding the members of the body to its
use; but we are not under sin asbeing still in the old body.
We are thinking wrongly when we think of ourselves as
under sin because we have till the old body of sin.

Now, to think rightly of ourselvesisthe very first
step toward deliverance from the service of sin. The
apostle tells us in verse 11 how we should think of
ourselves. Hesays, “Likewise reckon” —consider, think
of— “Yourselves as dead to sin and alive to God.” We
are still in our earthly life, but asin Christ we are
entitled to think of ourselves as if we had died and
were risen from the dead. It isthisright thought of
our position that the apostle presses upon us here.

Now another thing necessarily accompaniesthisright
thinking of ourselves as if we were dead and risen.
Viewing ourselves as connected with Christ in His
position of having died to sin and living to God, we will
consider that sin has no longer any title to the use of the
mortal body. Wewill not consent toitsreigning there;
wewill refusethat itslusts should govern us. Wewill
look upon the members of our body as belonging to
God, asif they were member s of the new body which
we are yet to receive. We will hold them to be
instruments of righteousness—not of sin.

If now we take the apostle’s standpoint of looking at
ourselves as being in Christ, as if we were thus dead and
risen and living to God, we shall then regard sin’stitleto
our body asannulled, and that our Saviour-God hasclaims
upon it, its members to be instruments of righteousness;
and, asunder these claims, therewill bein usapurposeto
have God's rights to our body realized. We will be
actuated by the thought that God's title must be made
good practically—that Histitle over us should berealized
in practical life.

The formation in our minds of this purpose, the
establishment in our souls of this aim to be practically
attained, carries us on agood step on the road to alife of
practical deliverance from the dominion of sin; but until
thispurposeisformed, and theaimbecomesthe absorbing
desire of our soul, progress toward a practical life of
liberty from sin’s power isimpossible. Alas, how many
are lacking herel They are content to drag on in weary
bondageto sin with little or no purposeto befree fromits
rule.

May the Lord use the apostl€’ s exhortationsin verses
11-13 to establish in the souls of all the subjects of His
grace an insatiable desireto be practically delivered from
sin’s power in its use of the body for any sinful purpose.

We have seen that the apostl e teachesthat the victims
of sin, who have been laid hold of by the grace of Chrigt,
who took their place under sin’s dominion, are now
connected with Christ in the new position He hastaken up

as risen from the dead. They are of Him. They live
now—Iive by Him. Living by Him, they belong to Him,
arein Him; and with Him aredead to sin, and havetitleto
think of themselvesfromthis point of view—asin Christ.
It is their right to take the place of being of the risen
Christ—to look at themselves from this standpoint.

Now it may be said, “From that standpoint it is true
that those who are the subjects of this grace have title to
be practically free from the service of sin, but title to
deliverance from sin is one thing, and ability to use the
title is quite a different one.” It will be said, “It is one
thing to look at my mortal body and think of it as subject
to the claims of Christ, and quite another thing to keep
from activity thesinthat dwellsinit.” Wearetold, “Itis
quite right to regard our members as being instruments of
righteousness and for the use and service of God, butitis
another matter to hinder their being used asinstruments of
unrighteousness.”

Wearethusreminded that thereisadistinction to
bemadebetween titleto befreefrom the serviceof sin
and ability to makethetitle good practically.

To this distinction we readily agree; but before we
discuss the question of the power by which we live
practically to God, and where we find that power, there
are other questions which must be looked at first. We
must first inquire, Are there any necessary hindrancesin
the way of being practically delivered from the rule of
sin? Are there limitations to which practical deliverance
is possible, and beyond which it isimpossible?

If we turn back to the preceding dispensations we
readily see that there were then subjects of grace—men
who lived in faith, in the light of the prophecies of the
grace that has been brought to us (1Pet.1:10). They thus
lived by the One of whom Adam was the figure, but they
did not live in the abundance and fulness in which it is
givento usto live (John 10:10). Lifeand incorruptibility
were not then illuminated as they are now (2Tim. 1:10).
They lived thelife of faith under limitations. Again, they
did not have the full measure of God's estimate of sin as
we have since the cross of Christ, and here we cannot fail
toseeavery great limitation which must very largely have
affected their practical lives. Furthermore, thelaw, when
it was given to Israel, must have been a very great
[imitation to the extent in which the life of faith could be
practically maintained.

Hereisamatter which requirescareful consideration.
It should he remembered that the law asarule of lifewas
given to Israel as a nation—to men in the flesh; and the
children of faith were not separated from the rest of the
nation; they were not exempted fromtheruleof lifeunder
which the nation was put. Being thusunder the samerule
of life astherest of the nation, they were under restraints
that made it impossible for them to take the place of



children with God. While they were children in reality,
they could not be children practically (Gal. 4:1-7).

Now, the rule of life under which they were put, as
being a part of the nation upon whom it was imposed, is
the strength of sin (1 Cor. 15:56). It made the offense
abound inthem aswell asin thetest of the nation. Being
thus under an order of dealing which stirred sin in the
flesh into activity, they were continually in bondage
through fear of death (Heb. 2:15). They could not be set
free aslong asthat order of dealing with them stood. The
law gaveto sin an opportunity and advantage, and it was
impossible for them to claim exemption from its penalty.
They could never say sin did not have dominion over
them.

Believers, then, under law, were under conditions of
restraint—Ilimitations which prevented the grace that had
laid hold of them abounding inthefulnessand abundance.
of its power. But Christ dead, risen and glorified, isthe
end of these conditionsof restraint for believers. Heisthe
end of the law for believers, whether it be for
righteousness or for arule of life. The subjects of divine
grace are not under it now. This has been authoritatively
declared, and with thisdeclaration therehascomea so the
assurancethat “sin shall not have dominion over us’ (ver.
14).

In the apostle’' s statement, “ For sin shall not have
dominion over you, for ye are not under law, but
under grace,” welearnthereisnonecessary hindrance
to those who are of Christ being now practically free
from the service, of sin. God isnot now requiring His
children to live by a rule which isthe strength of sin.
He has brought to a complete end, for believers, the
whole system under which formerly He held them
under restraint, and under which it wasimpossibleto
know and enjoy the complete measure of grace.

Itis, then, the privilege of every child of God now to
be practically delivered from therule of sin. Deliverance
from the dominion of sinis his present right. It isnot to
be thought of as an ideal, impossible of realization until
the body is changed. It isto be maintained that the grace
of God, which is by Jesus Christ, provides for al its
present subjects not only eternal exemption from
judgment, but also present freedom from the service of
sin; and that God is not now imposing on them arule of
lifethat hinderstheir enjoyment of deliverancefromsin's
power.

But the apostle's assertion that the subjects of
grace are not under law isoften disputed. Many still
maintain that thelaw isthe Christian’ sguidetoliving.
But freedom from it as the rule of life is most
unequivocally stated by the apostle. Thereisnot the
least ambiguity about his expression of it. He is
speaking, too, as the exponent and representative of

Christianity [CHRIST]. His statement is
authoritative. Nevertheless, it isnot accepted asbeing
thetruth by many. Therearemany whorefuseit with
horror. They say it meanslicenseto sin. They tell us
freedom from law as a rule of life means lawlessness,
indulging in sin as much as one pleases.

But this is plainly a misconception of the apostle's
teaching. It is a thorough misunderstanding of the
character of divinegrace. No onereally entering into that
grace, in which Christ took the place of the victims of sin,
could conceive of it as meaning licenseto sin, or think it
necessary that the subjects of that grace should be under
law asarule of life to keep them from sinning.

That freedom from law means lawlessness, the
apostleresents, and strenuously refuses. That it means
license to sin is an intolerable thought to him. He
exclaimsmaost vigor oudly against it. All who submit to
his authoritative statement of what the grace of God
means, will join him in denouncing as a false
conception the thought that freedom from the
principle of law isliberty toindulgein sin—athought
to be put far away.

Having strongly denounced the idea as repulsive and
intolerable, the apostle now proceeds, in ver. 16, to show
what the misconception really means. To say, “If weare
not under law, then let us sin as much aswe like,” means
deliberately choosing to be the servants of sin. To
willingly indulge in sin is to make one’ s self avoluntary
servant of it. That should be self-evident. What is so
manifest ought to expose the error underlying the
statement that “because we are not under law, but under
grace, therefore we may sin as much aswe choose.” Itis
plainly wrong: it certainly is not apostolic teaching.

The apostle goeson to insist that it is not the form of
teaching to which the subjects of grace have submitted
themselves (ver. 17). They havereceived adifferent type
of teaching altogether. They havesurrendered themselves
to ateaching of another character. Having received the
apostolic teaching, that which hedenouncesasintolerable
must be unholy and abhorrent to them.

Now, let us remark, the teaching that freedom from
law as the rule of life means lawlessness, is not the
teaching to which the Roman saints had given their
adherence. Taking them asrepresentatives of the saints of
apostolic times, we may say, such teaching was not a part
of the faith of those saints. It is therefore a teaching
antagonistic to Christianity. Those who are seeking to
introduce it into Christian teaching, who would makeit a
part of Christianinstruction, arecorrupting and subverting
Chridtianity. It istherefore to be vigorously refused and
strenuously opposed. Thedefendersof the apostolicfaith
must join with the apostle in refusing it, as a
misconception of the character of Christianity, asunholy,




and intolerable.

But we must follow the apostle further. Having
thanked God that the Roman saints were not adherents of
such a false and unholy teaching, he tells them (ver. 18)
that through the surrender of themselvesto the right form
of teaching, they were made free from sin, and are now
the servants of righteousness. Hethen exhortsthemto let
righteousness have the use of their members even as
formerly they had alowed sin to use them (ver. 19).

Then, next, he contraststhefruit. He says, Whenyou
werefreefromrighteousnessyoulivedinunholiness. Y ou
are now ashamed of the unholy lives you lived as the
servants of sin. Y ou were on the road that |eads to and
endsin death. But now as servants of righteousness you
are living in holiness and are on the road which leads to
thefinal condition of lifewhichisin prospect for all those
who have become connected with the risen Christ.

We may now sum up the apostle’s argument in the
chapter: The grace that is by Jesus Christ has provided
and secured, for those of whom it lays hold, a new
position and condition of lifein which they are entitled to
be practically free from the service of sin. Though they
are ftill in their old, mortal, sinful bodies, yet thereis no
necessary reason why these bodies should be under sin’s
power, or their members be yielded up to be used for
sinful purposes. Christ, by whomwelive, being theend of
the law, both for righteousness or asrule of life, for those
who have life in Him, we are not limited by what gives
strength to the sin that dwells in us; hence there is full
liberty for thelife of Christ to manifest its power inusing
the body, though still mortal and sinful, to the glory of
God.

This iswhat the grace of God confers on those who
submit themselves to the grace of Christ in His one
obedience unto death. We are granted the inestimable
blessing of living unto God. Thisis eterna life indeed.
May we submit ourselves more fully to the grace that has
made it our portion.

But in spite of the plain and authoritative statement of
the apostle, that we are not now under arule of life that
preventsour enjoyingthisliberty fromsin’ sservice, there
are many who very mistakenly regard the principle of law
asthe only means by which alife of practical holinesscan

be produced. Notwithstanding the apostle’ s unequivocal
statement that we are not under law, they insist that law is
the power for holiness. Evidently, some in the apostle's
day maintained this. It was necessary for the apostle to
take up the question of law to show the effect of it upon a
believer who undertakes to make it the rule of life.

Aswe shall see, thequestion that israisedis, What is
the power by which abeliever livesalife of holiness and
fruitfulness to God? Isit law that gives him strength to
serve God, or is it Christ enjoyed by the power of the
Spirit? Doestheonewhoisin Christ findinthe principle
of law power to yield himself to God? Isit the principle
oi law that gives him ability to yield his members to
righteousness? |Is practical righteousness produced in
those who arein Christ by walking after the law asarule
of life?

These are all serious, sober-minded questions. Every
soul that the grace of Christ lays hold of sooner or later
raisesthem. Finding themselvesthe objects of thelove of
God they cannot long enjoy that love as the Holy Spirit
sheds it abroad in the heart without feeling themselves
under the obligation to live to God. In their effortsto do
so they find they need power to enable themto live to the
honor arid praise of God. We naturally suppose alifeto
the glory of God will result by making the law our rule of
life. The supposition is an entire mistake. But the
experienceunder thetrial of itisnecessary to manifest the
mistake.

This experienceis explained and interpreted in chap.
7. The explanation of this experience answers definitely
and authoritatively the question, Can the law give the
Christian power for alife of holiness and fruitfulness to
God?
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NOTE: While this “Dig Deeper” is longer than usual, |
think it is worth the time and effort to read it all. Ron



